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Fig. 4.1

A scuilnture from Sanchi

Fig. 4.2
Shahjehon Bogim

CULTURAL DEVELOPMENTS
(c. 600 sce- 600 cx)

In this chiapter we shall go on a long jourmey across &
thousand years (o read aboul philosophers and thelr
altempls lo understand the world they Inhablled. We will
also see how thelr ideas were complled as oral and wrilten
texts as well as expressed In architecture and sculpdure.
These are indicative pf the enduring influence ihese
thinkers had on propie. While we will be focusing on
Buddhism, it is imporiant (o remember that this tradiiion
did not develop In isolation - there were several other
traditions, each engaged ln debates and dislogues with
the others, :

The sources thal historians ase'lo yeconstruct this
exciting world of ideas and bellefs inelude Buddhist, Jaina
and Brahmanieal texts, as well as a large and Impressive
body of material rematns Including monuments and
inscriptions. Among the best preserved monuments of
the time is the stuypa at Sanchl which Is a major focus in
this chapter.

1. A GLIMPSE OF SANCHI

Sanchi in the nineteenth century

The mest wonderfil snsent bulldings in thestare of Bhopal
graat Sanchi Kenakhsta, & smell villags under the brow
af & il some 20 miles north-gast of Bhopal which we
visitel vesierday, We mspected the siohe soilptures'and
szatues of the Buddha snd an ancisnt gateway ... The riins
eppear to be the object of grest interest t¢ Eurdpesn
geralsmen Major Alsgandier Cunmngham ... staved seversl
weeks in this neighbourkood and examined thess ruins
most carefullly. He took drawmes of the place, éeciphersd
the Inscription. and bored skafis dowan these domes. The
results of his invastigations were deccribed by him in sn
English'work...

Frow Saanizsan Beod, Nawaz oF Buoral (ruled 1868-19017,

ta- ul Igbal Terkh Bhopsl (A History of Bhopsl), wanslated by

Tl Barstow, 1876.
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Nineteenth-century Europeans were very inieresied
in the stupa at Sanchi. In [act. the French sought
Shahjehan Begum’'s permission lo take away Lthe
castem galeway, which was the best preserved, Lo
be displayed In a museum In France. For a while
some Englishmen also wanted (o do the same, but
fortunately both the French and the English were
satisfied with carefully prepared plaster-cast copies
and the original remained at the site, part of the
Bhopal state.

The rilers of Bhopal, Shahjehan Begum and her
sucecessor Sultan Jehan Begunm. provided money for
the preservation of the ancient site. Ne wonder then
thiat John Marshall dedicated his importanl volumes
on Sanchi o Sullan.Jehan. She funded the museumn
thal was built there as well as the guesthouse where
he lived and wrote the volumes. She also funded
the publication of the volumes. So I the stupa
complex has survived, Il Is In no small measure
due to wise decisions, and lo good luck in escaping
the eyes of rallway coniractors, butlders,-and those
looking lor finds 1o carry away to the museums of
Europe. One of the most important Buddhist
cenitres, Lthe discovery of Sanchi has vastly

transformed our undersianding of early Buddhism:
Today It stands lesiimony lo the successhil
restoration and preservallon of a key archacological
site by the Archacological Survey ol India.
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Fig. 4.3

e Crovl! Stupe ai Sonchl

Il your brvvel [romn Dbl (o Bluogpsd
by irain, you will see. lhie mnjestic
stupa camplex on top of @ hill
erowTligd 1 as I wiere. 1F you
roguiest Lhe guard he will siop the
brain o thwe litle stalion of Satichi
for two minntes— congh Gme for
voup o gel down. As you climb up
the hill your can see the complex ol
atruciures: 3 boe mound and
other mormments mdluding a
tempbe bailt e the Gfith century
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= Discuss...

Compare what Shahjehan
Begum desertbed with what
vou set in Fig. 4 3. Whal
stmilurities und differences do
voul moliee?

Seninee |
A prayer to Agni

;sacﬁfinal fire. into wiu:h
‘offarings were made 30 &5 10
reach the giher deities;

SHring, O sirong ope. this
sacnifice of oury o the Eods;
© wise ons, 358 ibaral gver
‘Bestow on us. O pﬂam,
‘abimdant food. Agni. obt

wmm

_ -

o himwhe preysto m{mﬁ
%aft ofl neursshmeni, the
wonderfil cov: Mayasanbe
DuTS, n@mg&satm
ourline .. y

"i-"E:l:EEd; such s thaam
cotpesad in & spedial kn
Sarigkrit, known :iﬁﬁedlc
Sanskrir, . Thsy ware taught
araLh,* (o men belénging 1o

o =
f = Lisl the objectives of |
e R o3
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But what is the significance of this monument?
Why was the mound built and what did it conlain?
Why is Lhere a stone ralling around U? Who bulll
the complex or paid lor lts construcilon? When was
It “discovered™? There Is a [ascinating story that we
can uncover al Sancht for which we must combine
information from texts. sculpture, architecture and
Inscriptions. Let us begin by exploring the
background of the early Buddhist tradition.

2. THE BACKGROUND:

SACRIFICES AND DEBATES

The mid-lrst millenntum nee Is often regarded as a
turning potnt in world history; il saw the emergence
of thinkers such as Zarathustra in Iran, Kong Zi in
China. Sccrates, Plalo and Aristolle in Greece, and
Mahavira and Gautama Buddba, among many
others, in India. They tried 10 understand the
mysieries of existencee and the relationship hetween
human beings and the cosmic order. This was also
the time when new kingdoms and cities were
developing and social and économie life was changing
in a varlety of ways in the Ganga valley (Chaplers 2
antl 3}, These thinkers allempled to undersiamd
these developments as well.

2.1 The sacrificial tradition

There were several pre-exising traditions of thought,
religlons bellef and practice, including the carly Vedic
tradition, known from the Rigreda, complled between
e 1500 -and 1000 sce. The Rigreda consists of hymns
in praise of a vartety ol deities, espectally Agni, Indra
and Soma. Many of these lymns were chanted when
sacrifices were performed, where people praved for
callle, sons, gnod headlth, long lle, ete.

AL first, sacrillees were performed cdllectively,
Later (e, 1000 nee-500 6ok onwards) some were
performed by the heads of households for the well-
being of the domestic unil. More elaborate sacrifices,
such as the rafasuya and ashvamedha, were
performed by chiels and kings who depended on
Brahmana priesis o conduct the ritual.

2.2 New questions

Many Ideas found in the Upanishads (c. sixth ceniury
uci onwards] show that people were curious abeout
the meaning ol 1fe, the possibility of life afler desith,

Fesrint Za24-25
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and rebirth. Was rebirth due to past actions? Such
issues were holly debated. Thinkers were concerned
wilh undersianding and expressing the nature of
the nlimate reality. And others, ouiside the Vedie
tratitton, asked whether or not there even was a
single ullimate reality. People also hegan speculaling
on Lhe signillcance of the sacrificial tradition.

2.3 Debates and discussions

We get a glimpse of lively discussions and debates
from Buddhist texis. which menton as many as 64
sects of schools of thought. Teachers travelled from
place to place. trying to convince one another as
well as layvpersons, about the validity of their
philosophy or the way (hey understood ‘the world.
Debates ook place in the kufagarashala - Werally,
a hut with a pointed rool - or in groves where
travelling mendicants halted. Il a philosopher
succeeded In convinelng one of his rivals, the
followers of the latter also became his disciples. So
support lor any particnlar sect could grow and shrink
over time.

Many of these teachers. including Mahavira and
the Buddha. questioned the authority of the Vedas.
They also emphasised individual ageney - suggesting
thal men and women could sirive 0 allain Uberatlon
from the trials and (ribulatfons of worldly exdstence
This was In marked contrasi o Lthe Brahmanical
posillon, wherein. as we have seen, an individual's
exisience was thought lo be determined by his or
her birth in a specific caste or gender.

Spyiree 3.
Verses from the Upanishads

_ The nature of the self .
fhs MMmmﬂmmPaddt or bariey of

wnﬂ!ﬁtmmehmdﬂa%ﬁfmmsﬂfufm

:spam mmmmmmmﬁawﬂ&h
“The true sacrifice

This ons (ike wind) that blows. this is surely 3 sacnifies ..,
‘While mowving, it ssnctfies all this: thersfore it 1s mdssd 3 sacnfice.

Fesrint Za24-25



THEMES N |NDClaw HisTomy
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How Buddhist texts were
prepared and preserved

Tha Buddha {and other eachers) sught orally — through dhssussion and
debate Menand women (parhaps childran aswell) ansnded thess discourses
andaisoussad what (hey heard. Nons of the Duddia's speeches ware writien
down dunng ks fenma, Afer s death (o ffth-fourth cantury scs) fus
teachings wers compilad by hs disoples-ata counal of "aidsrs” orsapier
monksat Vesal (Pali for Vaishah i present-day Bihar), These compilations
were kpown as-Tipraka —hterally, three baskats o held different types of
taxts, They were first wansmuned erally end then wnnen and ciasaified
a»:-::ardmg tolength as wall a5 subject maiter.

The Vizn= Fitaka mcluded rufesand reguianons for thosewho josmedthe
: or pIonashc prden: the Buddha's teachmas wereineludad inthe Sunrs
Prizka; andithe Ablidhamma Piaks dasltwith philosopheat matsss ‘Each
piieks compnsed = numbser of indnndual tsxis. Latern, commentanes wers
writtan on thess tens by Buddhist scielars.

As Buddhism travalled o new ragions suchas Snilanka: ashersexs such
a5 tha Dipayamsa (litarally, the chromels of the slandiandiMahayemsa (the
great chromie) were writian, comamng regenal ustoniesof Buddhism,
Many of thess warks conamed br“graphma of the Buddha. Some of the
cidest tax:s araun Pal, whila latap composinons aps i Sansknn.

When Buddhsm spread 1o East Asia,. such as Pz Xian and Yuan
Zang rravelled all theseayfrom China fe India m search of texis. Thesethey
took back 10 theiwr own country where thay wers transtated by scholars,
inthan Buddhist teachers also traveiled to farawsy places. carrving t=xts 10
disseminar= the teachings of thaiBuddha

Buddhist texis wrare preservad m manuscnips-for several centires m
monastanss i differsnt parsof Asia. Modern: trandanens have been prepared
from Pali Sanskn:. (linsse and Tiketan texs,

Fig. 44
A Burtdhesy marmeseript by Sanskril e aeelfih contuny
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Sntirte 3

Fatalists and materialists?

Hamnmmmﬁmﬁwsmﬁmh
conversanon. Mhﬂgﬁ}ﬂt&ﬂm thn rulsr of-_

wmwm&«aﬁg By thisvinue .. by
shﬁspemﬂwiuggaham ... and the fool should
by the same means hope 1o gradually nd himseff of his
ksrma, neither of thein can db ir. Fleasure 5nd pain.
nmme&mn EEII m canhur be ahéted i ﬂ:ua

the fust 1o waten thgh;hmx 10 ﬁ&;&
mﬁmmmmm@ﬁ

2 Do you think it 15 appropriate o deseribe
| these riers as fatalisis o materialists?

Fesrin Ze24-25
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< Discuss, ..

What are the problems in
reconstructing historles ol
ldeéias and bellels wihwen lexis
are ool avallable or have nol
survived?
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3.BevyonD WoRLDLY PLEASURES

THE MEsSsSAGE OF MAHAVIRA
The basle philosophy of the .Jalnas was already In
exisience In north India before the birth of
Vardhamana, who came o be known as Mahavira:
in the sixth century sce, According to Jaina tradition,
Mahavira was preceded by 23 other teachers or
tirthankaras — literally. those who guide men and
women across the river ol existence.

The most imporiant ldea i Jeinlsm is5 thal the
entire world is antmaled: even stones, rocks and
waler have e Non-injury to living belngs, especially
to humans, antmals, plants and insects, Is central
to Jaina philosophy, In [mct the principle of shimsa,
emphasised within .Jainism. has left #4s mark on
Indian thinking as a whole. According (o Jaina
teachings. the oyule of birth and rebirth is shaped
through karma. Asceticisim and penance are required
to [ree onesell fom the cvele of karma. This can be
achleved only by renouneing ihe world; therefore,

Fig. 4.5 monastic existence |s a necessary conditon of
An image of a trthankara from salvalion. Jama monks and nuns look five vows: lo
Mathura, c. third century o abstain (rom killing, stealing and Iying o observe

cellbacy, and to absiain from possessing property.
Somirees 4

The world beyond the palace

Just 25 the Budd}humaﬂmgtm mpﬂedbrhxs followars. the =achings of
!-{a]ﬁmﬂma!ﬁ recorded by 15 . These wers often in the form of moriss
whldz:mﬂdappealm mﬁﬁ:mp-egpls Ham:sma sz=mple. from 2 Prakril tem
kniowr s the Unarsdhisisns Sutra, descnibing how & queen named Kamalavati
triad to persuade herhushand to renounca the world:

[f the whole world and 2ll its treasures ware vours, you would not be satshed,
norwould sl this Baable to save vou. When youdie. O Bne snd leave all thines
behind, diamma 3lone, madm:hmeke.wﬂimyeu. As 3 bird disliss the
cage. <o do ['dehke (the world), ehall five'a< 2 nun withous offsprins, without
desrs, without the love of 3ain, and without hatred ..,

qirese wha liave enjofed pleasiiresand renounced them, move shoutliks tis
mmﬂ;anﬂgauﬂmmw thay please. unchecked like birds/in their filght ..,

Leave vour largs lingdom ... abandon what pleazss the senssz. bewnthout
antachment and properts then practse severe penance, belng irm of energy .,

| = Which of the argaoments advanced by the queen T
do you Nnd moest corvticing?
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3.1 The spread of Jainism
sradually. Jainism spread to many parts of India. Like 2 Discuss, ..
the Buddhbisis; Jaina seholars produced a weallh ol 1o ghimes relevant o the
ltemiure in a varfely ol languages — Prakril, Sanskell — (yweniv-flest centumy?
and Tamil, For centuries, manuscripls of these lexis - .
were carelully preserved in Ubraries attached Lo
lemples.

Some of the earllest stone sculptures associated
with religions taditions were produced by devotees
of the Jatna tirthankaras, and have been recovered
from several sites throughout the subcontinent.

H
("L
—

Fig. 4.6

A page from a fourtcenth-oentery
4. THE BUDDHA AND THE QUEST Jaina maniseript
FOR ENLIGHTENMENT " = Can you identify the seript?

One of the most influential (eachers of the me was b — o o o e
the Buddha. Over the centuries, his message spread
across the subconitneni and beyvond — through
Central Asia to China, Korea and Japan. and through
Sri Lanka. across the seas to Mvanmar, Thalland
and Indonesia.
How do we know aboul the Buddha's (eachings?
These have been reconstrucled by carefully ediling, Hagicgraphy s a blography of
translaling and analysing lthe Buddhist lexts a saint or religlous leader,
mentioned earller. Historlans have also (ried to  Haglographies ofien pralse (he
reconstruct details of bis life from haglographies.  salmt's achievements, and may
Many of these were written down at least a century Dol always be literally accurmate,
after the time of the Buddha, in an attempt to  They are imporiant because
preserve memories of the great teacher. they tell us aboul the bellefs of
Aceording to these traditions. Siddhartha. as the e followers af thal particular
Budidha was named dl birth, was (the son ol a chlef tradition.

Fesrint Za24-25
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A seulpre (o 200 o fran
Amarmevil (Anghro Mrodeshy,
deplivting e depamire of the
Bl from his palace
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of the Sakya clan. He had a sheltered upbringing
wilhiinn the palace. insulated rom the hoarsh realliies
of llle. One day he persuaded his chariolesr o lake
him inio the city. s Hrst journey inlo the world
onilside was traumalle. He was deeply angiilshed
when he saw an old man, a sick man and a corpse.
He realised In thal moment that the decay and
destruction of the human body was nevitahle. He
dlso saw a homeless mendicant, who, 1L seemed Lo
him. had come o terms with old age, disease and
deaih. and [ound peace. Siddhariha decided il he
teo would adopl the same: path. Socon aller. be leil
Lhwe palace and sel oul i search ol hils own bruth.
Siddhartha explored several paths including bodlly
mortification which led him to a siluation of near
dealth. Abandoning lhese extreme methods, he
medilated for several days and linally attained
enlightenment. After this he came to be known as
the Buddha or the Enlightened One. For the rest of
his life, he taught
dhiamma or the paib
of righteous living.

< Discuss..

If you Hd nol know
aboai the life af the
Buddha would you
be able o tell whasl
Lthe stulplure

.|r'F,-l| {57
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5. THE TEACHINGS OF THE BUDDHA

The Buddha's teachings have been reconsinicied
from stories. found mainly in (he Sutia Pliaka
Although some stories deseribe his miraculous
powers. others suggest that the Buddha tried to
convinee people Lthrough reason and persuasion
rather than through displays ol supemalural power.
For instance. when a griclstricken woman whose
chifld had died came Lo the Buddha, he gently
convineed her about the inevilability of death mther
than bring her son back to lle. These slorles were
natrated n the language spoken by ordinary people
so thal these could be easily undersiood.

According to Buddhist p]'ujusnphy the world is
transient (antecd) and constantly changing: It is
also soulless [anatta) as there Is nothing
permanent or elernal in (L Within this transient
world, sorrow (dukkha) (s intrinste to human
existence. It is by following (the path of moderation
belween severe penance and sell- !ndt{lgcﬁce
that buman beings can rise above these worldly
troubles, In the earliest forms of Buddhism,
whether or not god existed was (relevant,

Buddhism in practice

Thaummrﬁﬁmnﬂﬁﬁmﬂm m:ﬂns:heﬁ

Enﬁw. wmﬂmﬁd & maser Imk;ém-fnsmmts

hﬂﬂwwammedﬂmhakaMEaM'
of samanas (those who heve renounced the worid)
mﬁw&rﬁmmaﬁmﬁmﬁimﬂ

'Emvﬁ amsmlhrm e &gaiﬁ apout how 1o
behave wath his paranis. teacher and wifs:

| = Suggest whal the Instructions regarding
parenls, beacher and wile mity have been.

e m g g — i — ——— — — ot ot o . . s
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= Discuss...

Compare the Bunddha's advice
lo Slgala with Asoka'’s advice
to his subjects [Chapler 2).
e you nollce any stimilarilies
and dilferences?

Tremes (N [Nowan HisTosy

The Buddha regarded the social world as the
creation of humans rather than of divine origin.
Therelore, he advised kings and gahapatis [see also
Chizpter 2) to be humane and ethical. Individaal ellort
was expecled lo transiorm soclal relalions,

The Buddha emphasised individual agency and
righleous action as the means lo escape from Lhe
cycle of rebirth and attain self-realisation and
nitbbana, lerally the extinguishing of the ego and
desire —and thus end the cycle of suffering for those
who renounced the world. According to Buddhist
tradition. his last words te his lollowers were: “Be
lamps unto vourselves as all of you must work out
your own liberallon.”

6. FOLLOWERS OF THE BUDDHA

Soon there grew a body of disciples of the Buddha
and he founded a sangha, an organisation of monks
who too became leachers of dhamma. These monks
lived simply, possessing only the essential requisiles
for survival, such as o bowl lo receive lood once a
day from the laily. As they lived on alms, they were
known as bhikkhs,

Initally. only men were allowed into the sangho
but later women also came o be admitted. According
to Buddhist texts, this was made possibie through
the mediation of Ananda, one of the Buddha's dearest
disciples. who persuaded him to allow women
into the sangha. The Buddha's loster mother.
Mahapajapati Golami was the [irst woman Lo be
oridained as a blukkhunl Many women who entered
thi sangha became leachers of dhamma and wenl
on o become theris, or respecied women who harl
atlained Iheration.

The Buddha's followers came from many soclal
groups. They cluded kings, wealthy men and
gahapatis, and also humbler folk: workers, slaves
and craftspeople. Once within the sangha. all were
regarded as cqual., having shed their earlier social
identities on becoming bhikkhus and bhikdkfuints. The
internal hmctioning of the sangha was based on Lhe
tradilions of ganas and sanghas, where consensiis
was arrived al through discussions. If thal falled,
decisfons were taken by a vole on the subjecl

Fesrint Za24-25
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Sauree 6
¥ Fg 48
Thos umaue Buddhest text; part of the Suirs Frrsfsl 153 A womar water-carrier, Mathuro,
collection cfverses composed by Bhkkhuniz [t provides . I coniiiry oe

ars nsight Into women's social and spiritual expsisnces.
Punna, & dast or slave womah, went 10 the nver esch
morning o feich water for her master's housshold Thsrs
shewould dailyses a Brehmana performing bathing ritusls,
One momme she spoke to lim. The felloamng sreversss
composet] by Punina, recordme Her conversation with the
Brahimaris:

l'am s vater carnien:

Evenun the cold

I have siwars gons down to thewster

frighitened of punishmen:

Orihe angry words of high ciasz women,

So whatare youafrsid of Erahmana,

Tharmakes vougo down 10 thewatsr,

(Thotigh) vour limbs shake with the bitter cold?

The Brahmana replied: _
Lam doung good 1o preventiesil:
anyone young or ol

whio has done something bad

is fread by washing m water

Punna sad:

Whesvarold you

You =re freed from avii by washins 1o the watert...
In that case all the rossandiferies

Would s0 1o heaven: Snd'sawould the water snakes
and crocodiles!

(Instead) Don'tdo that thing,

the fear of which' :

leads you tothaveater

Stop now Brahmana!

Saveyour siinfromthe cold .,

o — —— — — — ——— i —— — — — — — ——

= Which of the teachings of the Buddha are
evideni in this composition?
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Rules for monks and nuns

These are-some of the rules lad deswn mn the Vinzya
Pitzke:

When«tmfe]l Mhﬁb&aﬁm&nhfa

Buddhism grew rapidly both during the letime
of (he Buddha and alter his death, as Il appealed o
many people dissatisfied with existing religlous
practices and confused by (he mpid soclal changes
tiaking place around them. The importance attached
to conduct and values rather than claims of
supertonty based on birth. the emphasis placed on
metta (lellow feeling] and karuna (compassion).
especially [or those who were younger and weaker
than onesell, were ideas thal drew men and women
lo Buddhist teachings.

< Discuss..
Why do you ll'du_k o dogi ke Punna waniled o joln
the i-mrgi'uﬂ
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7. STUPAS

We have seen that Buddhist tdeas and practices
cemerged ont of a process of dialogue with other
traditions - Inchuding those of the Brahmanas. Jainas
and several others. not all of whose ideas and
praclices were preserved In texts. Some ol these
interactions can be seen in the ways In which sacred
places came o be (dentifled.

From earllest limes, people lended o regard
certaln places as sacred. These Included sites
with speclial trees or unlgque rocks, or sites of awe-
inspiring natural beauty. These sites, with small
shrines attached to them., were sometimes
described as chatiyas:

Buddhist llerature mentions several chaillyas.
It also describes places assoclated with the

Map 1
Megjor Bueldhist sites

-M' |
u;s.li
o
BEA g M wAmarmiol
BAY OF
E
NpEnng:
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Why were stupas I:luilt?

|

perfume: ..

As the Buddhs lay dying,
Ananda ssk=d him:

'"’iﬂmmmmdnhrd,
with the remains of the
Emagamtm{hamanm&r

ishe Buddhs)?”

The Buddhz repled:
“Hinder nor vaurﬁ}m

Anands by hﬁnmnmg the

mﬂm%m@m
zealous heintent on ywr
own Zood.”

But when pressed further,
the Buddha sk

“Ar the four crossroads

they should erect = thups

{'_li"ﬂ_[i for stupa) ic the
Tath . And whososevar
shall thers place-garlandsor
or make a

salutanon thare: or become

i 1t% prasence calm of heart

rthat shall longbeito them for
= profitand jos”

sHettier you can ilentify

mem

‘This i= an sxcerpt from the

Mzhsparinitibana Sute, patt of
‘the Sutia Pitaka;

I :mmﬂg,imsnﬂmi

Tremes 18 Inoray HisToey

Buddhat life — where he was born (Lumbini), where
he attained enlightenment [Bodh Gava)l whers he
gave his first sermon (Sarnath) and where he
attained nibbana (Kusinagara). Gradually. cach of
these places came to be regarded as sacred. We
know that about 200 years afisr the time of the
Buddha. Azaka erected a pillar at Lumbini to mark
the fact that he had visited the place.

7.1 Why were stupas bullt?
There were other places too that wers regarded as
sacred. This was because relics of the Buddha such
as his bodily remains or objects used by him were
huried thers. These were mounds known as stupas:
The tradition of srecting stupas mav have been
pre-Buddhist, but they cams to be associated with
Buddhism. Since they contained relics regarded as
sacred, the entire stupa came to be yenerated as an
emblem of both the Buddha and Buddhism.
According to a Buddhist text Enown as the
Ashokavadana, Asoka distributed portions of the
Buddha's relics to every important town and ordered
the construction of stupas over them. By the second
century =ce a number of stupas, including those-at
Bharhut Sanchiand Sarnath (Map 1), had been
budlt.
7.2 How were stupas budlt?
Inscription= found on the rallings and pillars of
stupas record donations made for ballding and
decorating them. Some donations were made by kings
such as the Satavahanas: others were made by
guilds. such as that of the ivory workars who
financed part of one:of the gateways at Sanchi.
Hundreds of donations were made by women and
men who mention their pames, sometimes adding
the name of the place from where they came, as
well as thsir cccupations and names of their
relatives. Bhikkhos and bhikkhunts also contributed
towards building these monamenis.

7.3 The structure of the stupa

The stupa {2 Sanskrit word meaning 3 heap)
originated as a simple semi-circular mound of earth.
later ealled anda Gradually, it evolved into 2 more
complex structure. balancing round and sguare
shapes. Above the 2nds was the fzrmifs 2 balcony-
like structure that represented the abode of the gods:
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Arising from Lhe harmitha was o mast called the yashlt,
alten surmounted by a chhatri or umbrella.  Around
the mound was a ralling, separaling the sacred space
from the secular world.

The early stupas at Sanchi and Bharhut were plain
except (or the stone ratlings, which resembled a
bamboo or wooden fence, and the gateways, which
were richly carved and installed at the lour cardinal
poinis. Worshippers entered through the eastern
gateway and walked around the mound in a clockwise
direetion keeping the mound on the right. imitating
the sun's course through the sky. Later, the mound
al the stupas came o be elaborately carved with
niches and sculplures as al Amaravall, and Shah-
Ji-ki-Dherl in Peshawar {Pakistan). [ #

57

Fig. 4.9

A vetive nveriplion from Sanchi
Hundreds of similar mseriptions
have also becri found of Bliarhat
) Amnrmvati.

= Discuss...

What are the simifaritlies amd
difirrences boiween the plan
of the Greal Stnpa. Sanchi
(Fle 4 104) and e
phatograph (Fle 497

e S | i "l " il e

= What are the leatures of
the butlding that are

Fig. 410a , .
Plan of the Great Stupa at Sand
A plan provides 5 hortsontal perspective of o building.

‘best seen n the clevatton?

|
i
I
are the features thal are i
|
i

=
l

|

| clearest tn the plan? What,
i

|

L
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Fig. .11
The eastern gatewayy, Sanchi
Natice v vilirant sculplure.
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8. "DiIsCcovERING STUPAS

THE FATE OF AMARAVATI AND SANCHI
Each stupa has a history of s own - as we have
just seen. some of these are histories of how they
were butlt. But there are histories of discoveries as
well. and let us now (urn to some of these. In 1796,
a local raja who wanted to build a temple stumbled
upcen Lhe rilns ol the stupa at Amaravall. He
decided to use the sione, and thoughtl theres might
bé some treasure buried in whal seesmed o be &
hill. Some years later, a Briush offictal named Colin
Mackenzie (see also Chapler 7] vistled the sile.
Although he {ound several pleces ol sculplure and
made detatled drawings of them, these reports were
never published.

In 1854 Walter Elliot, the commissioner
of Guntur [Andhra Pradesh). visited
Amaravatli and ‘eollected several
sculplure panels and/look them away
I Madras. [These came Lo be calligd the
ElllolL marbles alter him.) He dlso
discovered the remalns of the wesletn
gateway and came Lo the conclusion that
the struclore at Amaravall was one of
the largest and most magnificent
Buddhist siupas ever buili. By the
1850s. some of the slabs from Amaravatli
had begun Lo be laken 1o diflerent
places: o the Aslatle Sociely ol Bengal
al Calcutta. 1o the India 'Office (n
Madras and some even 1o London, 1 was
not unusual lo find these sculplures
adorning the gardens of Brilish
afministrators. In fact. any new official
in the area continued (o remove
scilptures from the site on the grounds
that earlier ollicials had done the same.

Onie of the lew men who had a dilferent
point of view was an archavologisl
named H.H. Cole. He wrote: “IL sesins
lo me a sulcidal and indeiensible policy
to allow the country to be looled of
original works of anclentl arl.” He
belleved that museums should have
plaster-cast facsimiles of sculpture.
whereas the originals should remain
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where they had been found. Unfortunately, Cole did
not succeed In convinecing the authorities about
Amaravatl, although his plea lor in s{lu preservation
was adapted In the case of Sanchi.

Why did Sanchl survive while Amaravall did not?
Perhaps Amaravatl was discovered belore scholars
understood the value ol the Onds and reallsed how
critical It was (o preserve things where they had
been (ound instead of removing them from the site,
When Sanchi was “discovered”™ in 1818, three of iis
four gateways were siill standing, the fourth was
iving on the spot where [t had [allen and (he mound
was in good condition. Even so. it was suggested
thal the gateway be laken to ellther Paris or London:
finally a number of factors helped 1o Keep Sanchi as
it was, and so Il stands. whereas the maohachaliya
at Amaravall Is now just an insignificant Hitle
mound. totally denuded ol s former glory.

9. SCULPTURE
We have just seen how sculplures were
removid lrom stupas and transpoarted
all the way (o Europe. This happened
partly because those who saw them
considered them Lo be beauttful and
valuable, and wanted to keep them lor
themselves, Let us look at some of these
more closely.,

9.1 Stories in stone
You may have seen wandering storyieliers
cartying scrolls (charanochttras) of cloth
or paper with pletures on them and
pointing to the picturés as they Lell
the story.
Lack al Figure 4.13. AL first sight
Ihe sculplure seems o deplel 4 noral
scene, with thatched huts and trees,
However, art historians who have
carefully studied the sculpture at
Sanchi identify it as a scene from
the Vessantara Jaloke. This is a
story aboul a generous prince who
gave away t-.*.'r.rythlug le a
Brahmeana, jand wentl Lo live in -
the forest with his wife and
children. As you can se¢ In this

Fesrint Za24-25
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= Discuss...

Read Serilon T again
Give your reasons why
Sanchl survived

It Sttumyeans on (e spol.

Fig. 4.12

A section of the galewpay

Do you think the sculptors ol
Sanchil wanted o deplet o semll
hetng unfuried™
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Fig. £.13
A part gf the northern gatexmay

Fig. 4.14 {for righd)

Worshipping the Bodhd free

Notiee the tiee, the seal, and the
peaple aroard L

Fig. 4.15 friddle rightl
Worshipping the stupa

Fuy. 4.16 |belm)

Sedbiryg fre matlon the wheel of
elhitra

cast. histordans ofien v Lo undersiand the meaning
of sculpture by comparing it with textual evidence.

9.2 Symbols of worship

Arl historians had to acquire famillarity with
hagiographies of the Buddha in order (o understand
Buddhist sculplure. According to haglographies, the
Buddha auttained enligshtenment while meditating
under a tree.Many early sculplors did not show the
Buddha 1o human form — instead. (hey showed his
presence through symbols. The empiy seat (Fig. 4.14)
was meant o lndicate the meditation of the Buddha,
and the stupa (Fig. 4.15) was meant lo represent
the mahaparintbbana. Anolther [requently used
symbal was (e wheel (Fig. 4.16). This stood lor the
first seymon of the Buddha, delivered at Sarnath.
As is obvious. such sculptures cannot be understood
Hlerally — for instance, the tree does nol stand
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simply iora tree. bul
svmbolises an event
in the lfe of the
Buddha. In order Lo
nndersiand such
symbols, historians
have Lo [amiliarise
themselves with the
traditions of those
who produced these works

of arl.

9.3 Popular traditions
Other sculplures at Sanchi were
perhaps not direclly mmspired by

Buddhist ldeas. These include
beautliul wamen swinging from the
edge of lhe gateway, holding onto a
tree (Flg.4.17). Inidally, scholars were
r bit Intrigued aboul this Image,
which seemed to have Hitle to do with
renunclation. However, afler examining other
literary iraditions. they realised thal il could be a
represeriation of what is described in Sanskrit as
a shalabhanjika. According to popular beliel, this
was o woiman whose louch caused Lrees o Dower
and bear fruil. I is likely that this was regarded
as an auspicious symbol and inlegraled into the
decorallon of the stupa. The shalabhanjika molil
suggests that many people who turned to Buddhtsm
enriched It with their own pre-Buddhist and even
non-Buddhist bellefs, practices and ideas.
Some of the recurrent motifs in the
sculpture al Sanchi were evidently
derived from these (raditions.

There are other Images-as well. For
Instance, same of the finest deplotions
ol anlmals are found there. These
anilmals Include elephants, horses.
monkeys anid callle. While the Jatakas
contain several animal stories that are
depteted st Sanchil. It is lkely that many
of these antmals were carved to create
lively scenes to draw viewers. Also.
animals were often used as symbols of
human aliributes. Elephants, for example.
were depleted Lo signify strength and wisdom.
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Fig. 4.1
An elephant at Sanchi
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Paintings from the past \

Wizls stone soulpturs safvrees the ravsges of nmis and i
therefors mest easilyavailsble 1o tha nstorian., other visual
means of commumcation. moluding paintngs, wersdlko
used @ the past. Thoss that Have surtived best are on
wallsof caves, ofwhich those from Ajants (Maharashire)
ara the most famois,

This pamntings at Ajante depict stories from the Jetskas
Thase include depictions of courtlylife, processons, men
snd women arwork, end festivals. The srusts used the
rechngus of shading 10 @ve a three-dimenaonal qualisy:.
Seme ofthe painungs sre extremelvy nararalisic,

Fiz 419
Crerjoufenfossfmmi

Figy. 4.20
A paintirgg from Ajcrida
Note the senbed figure apd thoseo

serving him

Fig, £4.21
A =erpertd af Sancfu

Another moldfl is that of a woman surmounded by
lotuses and elephanis {(Fig, 4.19). which seem o be
sprinkling waier on her as il performing an abhisheka
or consecration. While some historians identily the
ligure as Mava, the mother ol the Buddha. olhers
idenuly her wilh a popular goddess, Gajalakshmi -
literally, the goddess of good loriune — who |is
associaled wilh elephanis. It 1s aiso possible thal
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devotees who saw these soulptures jdentified the
figure with both Mava and Gajalakshmi.

Consider. loo, Lhe serpenl. which 1s lound on
several pillars [Fig. 4.21). This moll seems Lo be
derived from popular tradillons, which were nol
always recorded In texts,  Interesungly, one of the
earliest modern art historians, James Fergusson.
considered Sanchi to be a centre of uee and
serpent worship., He was not [amillar with Buddhist
lterature - most of which had not yet been
translated — and arrived at this conclusion by
studving only the images on their own.

10. NEw RELIGIOUS TRADITIONS

10.1 The development of Mahayana
Buddhlsm

By the Hirst century ce; there Is evidence o
changes in Buddhist ideas and practices. Early
Buddhist teachings had given great imporiance
to sell-effort in achieving nibbana. Besides. the
Buddha was regarded as a human being who
allained enlightenment and nibbana through
his own efforts, However. gradually the ldea of
a saviour emerged. 1 was belleved that he
was the one who could ensure salvation.
Stmultaneously, the concept ol the Bodhlsatia
also developed. Bodhisaltas were percelved as
deeply compassionate beings who accumulated
merit through their eflloris but used this nol io
atlain nibbana and thereby abandon the world.
bul o help others. The worship ol images of Lhe
Buddha and Bodhisaltas became an importanl
part of this (radition.

This new way of thinking was called Mahayana
— Ierally, the “greal vehlele". Those who adopled
these beliefs deserthed the older tradition as
Hinavana or the “lesser vehlele™.

- —— |
Hinayana or Theravada?

supporters of Mahavana regarded other Buddhists
as followers of Hmavana, However, followers of the
cider madion descnbed themsehes astheravadms,
iheiis hose who ollowed the path of old. respeci=d

teachers, the tharss

Fesrint Za24-25
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senlpture. Find oul more

abumat these

Fig. 422
An imege of (he Bodedha fromm
Meathirra, c.

first centimy o=
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Fig. 423

The Vamnho o baoar arafor of
Vishhu rescuing the earth goddess,
Aihwole [Karnotaka) ¢, sixih

CE?II.I..[FI_.]' rE

= What does the mﬂpﬁrﬂuu
aof the figures suggest?

Tremes 18 Inoray HisToey

10.2 The growth of Puranic Hinduism
The notion ol a saviour was nol unique to Buddhism.
We find simlilar ideas being developed in dilferent
ways within tradilions thal we now consider part of
Hindul=m, These inclided Valshnavism (a lorm of
Hindutsm within which Vishnu was worshipped as
the principal delty) and Shatvism {a tradition within
which Shiva was regarded as the chief god), In which
there was growing emphasts on the worship of a
chosen deity. In such worship the band between the
devolee and the god was visualised as one ol love
and devolion. or bhakil.
In the case ol Valshnavism.
i cults developed around the

various avatars or inearmations
{ of the deity. Ten avatars were
recognlsed within the fradllon.
These were forms that the deity
was belleved o have assumed tn
order o save the world whenever
it was threatened by disorder and
desirdclion becduse of ithe
dominance of evil forces. It 1s
|ﬂ-_;_ély that different avatars were
popular in different paris of the
couniry. Recognising ecach ol
these local dellles as a lorm ol
Vishnu was one way of creating
a more unified religious tradition.

Some ol these forms were
represenied In seulpluress, as were
otber delties. Shiva, {or Instance,
was symbolised by the linga.
although he was occasionally
represcifled In human form oo,
All such represenizlons depicted
a complex set of ideas phout the
deltles and thelr atirlbules
through symbols such as head-
dresses, omaments and ayudhas
- weapons or auspicious ohjects
thie deities hold in their hands =
how they are sealed, e,

To understand (he meanings
ol these sculplures historians
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have to be familiar with the stories behind them —
many of which are contained in the Puranas.
compiled by Brahmanas [by aboul the middle of the
first millennium cg). They contained mmch Lthat had
been composed and been In circulation for cenluries:
Iincluding sieries aboul gods and goddesses.
Generally, they were writlen in simple Sanskril verse,
and were meanl to be read aloud to everybody,
inchuding women and Shudras, who did not have
access (o Vedic leaming.

Much of what is contained tn, the Puranas evahed
through interaction amongsl people — priesis.
merchants, and ordinary men and women who
travelled from place to place sharing ideas and
beliels. We know lor Instance thal Vasudeva-Krishna
was an important, deity In the Mathura reglon, Over
cenluries, hifs worshilp sfiread o ollier paris of (he
country as well.

10.3 Bullding temples

Around the time that the stupas at slles such as
Sanchl were acquiring thetr present lorm. the first
temples to house iImages of gods and goddesses were
also being built. The early temple was a small square
room. called the garbhagriha, with a single doorway
for the worshipper o enter and offer worship to the
image: Gradually. a 1all structure, known as the

Hesrint 202425
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Fig. 4.24
Atamige of Durga, Mohabaliptrmam
(Teomil Nechie), ¢, sixth cesiting e

> ldmufy I}.lc'wmrs mwluch |
mnvrmmi I‘!nd ot more
l aboul the story depteted in b
| {his seulpture, I
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Frg, 435 _

A femple in Deogarh shikhara, was bulll over the central shrine. Temple

(Uitar Pradesh), c. fifth century o walls were often devorated with seulplure. Later

et et oo ' temples hecame far more elaborate — with assembly

I ?' !dl. ml Ltl":.rl.!;:lm mok ﬂ:e halls. huge walls and galeways. and arrangemenis

| :hc mghi:] " EOURNCEIe | for supplying water [see also Chapter 7).

L _.Hir_ - One of the unigque leatines of carly temples was
Lhal some ol Lthese weres hollowed oul ol huge rocks,
as ariificial caves, The (raditton of bullding arificial
caves was an old one, Some ol the earliest (Fig. 4.27)

Flg. 4.26

Vishme reclining on U serpend

Sheshrng, souimure frome Dogar
{Uttar Pradeshl, c. fifth century o=
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of these were construcied in the third cenbury sce
on the orders of Asoka lor renouncers who belonged
Lo the Ajivika seel

This tradition eveolved through various siages and
culminatéd much laler — in the eighth century — In
the carving out ol an eniire temple, thal of
Hallashnatha (a name of Shival.

A copperplate Inseription records (he amazement
of the chiel sculptor alter he completed the lemple
at Ellora: "Oh how did | make i!°

11. CAN WE “SEE"” EVERYTHING?

By now you have had a gimpse of the rich visual
iraditions thal existed in the past — expressed In
brick and stone archileciure. sculpture and
painting. We have seen that much has been
destroyed and lost dver Lhe centuries. Neveriheless,
whal remains and has been preserved conveys a
sense of the vision of the artisis, sculplors, masols
and archilects who oreated these specltacular works.
Yei, do we always amtomatically undersiand what
they wanied (o comey? Can we ever know whal these
Images meant o people who saw them and venerated
them about 2,000 vears ago?

11.1 Grappling with the unfamiliar

It will be uselul o recall that when nineteenth-
cenlury European scholars [irst saw some of the
sculplures ol gods and goddesses, Lhey could nol
undersiand whal these were alioul. Sometimes, they
were harrifled by whiat seemed (o them grotesque

Fesrint Za24-25

Fig, 4237
Entrance o a cape al Barmbar
{Bthar), « third cerittoy s

Flg. £.28

Kailasfinatha Temple: Ellom
iMaharashtm). This enitre strictiore
5 eoreerd ol gf A single ploce of
roek.
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figures. with muliiple arms and heads or with
combinations ol human and animal [orms.
These carly scholars tried W malke sense of whal
appeared lo be sirange lmages by comparing
them with sculplure with which they were
famillar, thal from ancient Greeee. While they
aften found early Indlan scnlplure inferior
to the works of Greek artlsts, they were very
excdted when they discovered images ol the
Buddha and Bodhisatias that were evidently
based on Greck models: These were, more
often than not, found in the northwest. in
cities such as Taxila and Peshawar. where
Indo-Greek rulers lhad established
kingdoms In the second century pbe. As
these tmages were closes! lo the Greek
statues these scholars were [amiliar
with. they were eonsidered to be the
best examples of early Indlan art, In
eflect. these scholars adopted a strategy
we all freguently use — devising
yardsiicks derived from the familiar o
make sense of the unfamiliar.

11.2 If text and image do not match ...
Cansider andther problem. We have seen
tal art historians ofien deaw upon textual
tradilions Lo understand the meaning ol
sculptures. While this Is certainly a far
more eflicaclous strategy than comparing
Indian Images with Greek statues, 1L s not
always easy (o use. One ol the most
intriguing examples of this Is a famous
sculpture along a huge rock surface in
Mahabalipuram (Tamil Nadu).
, Clearty, Flg. 4.30 s a vivid depicton of
4 a story. Bul which story Is I1? Art listérians
have searched through the Puranas lo
identily |l and are sharply divided in their
apintons. Some leel that this deplicts the
descent of the river Ganga from heaven — the

Fig, 429
A Bewlfvsertin from CGandlhorn
Nesles Lhie elothes and the halmityle,
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matural cleft through the centre of the rock surfacs
might represent the river. The story itself is narrated
in the Puranas and the splcs. Others feel that it
represenis a story from the Mahabharata — Arjuna
doing penance on the river bank in order to acguire
arms — pointing 1o the central figure of an ascetic

Finally, remember that many rinals, religlous beliefs
and praclices were not recorded In 3 pormanén.
vicibhle [orm —as momimenis, or sculphire, or even
paintngs, These tincluded daily practices, as wmll as
those assoclated with special occasfons. Many
communities and peopies mayv not have felt the need
for keepng lasting records. even as thev may have
Ead vilwant tradition= of relisinus: activitliess and
philosophlcal ideas. In fact, the spectacular
inzstances we have focused on in this chapter are
ust ithe tip of the iceberg.

109

= Discuss...

Describe any religious activity
youl have seen

Is [ permanentiy recorded ko
any fonn?

Fig 430

A rock-cot sculprural pans! at
Mabahglipuram
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7 N
TIMELINE |
MA JOR RELIGIOUS DEVELOPMENTS
c. 1500-1000 ses Early Vedic traditions
c. H000-500 poE Later Vedic tradittons
e sixth century sce Early Upanishads: Jatsm, Buddhism
e, third century see First stupas
« second century Deyelopment of Mahayana Buddhism, Vatshnayism.
BCE briwards Shaivism and goddess culis
. third century o= Earllest temples F )
0 TIMELINE 2 B
LANDMARKS IN THE DISCOVERY AND PRESERVATION OF EARLY
_ MONUMENTS AND SCULPTURE
Nineteenth century « :
1814 Founding of the Indtan Museam. Caloutta
1834 Publication of Essay on the Architeciure of the Hindus,
by Ram Rafa: Cunningham explotes the stupd at Sarnath
IB35-1842 James Fergusson sturveys major archiacological sties
1851 ‘Establishment of the Government Musenm, Madras
1854 Mexander Cunningham publishes Dhilsa Topes, ane ol the
earliest works on Sanchi
1BY8 Rajendra Lala Mitrn publishes Buddha Gaya: The Herlage
of Sakya Munt
1880 ' B Il Cole appointed Curator of Anclent Monuments
1888 Passtng of {he Treasure Trove Act, giving the government
- the right to acqutre all ohjects of archacological taterest
’fwent!ﬂh“ctnl.ﬂxf_ :
1914 Johin Marshall and Alfred Foucher pubitsh The Monuments
af Sanchi
1923 Jofin Marshall publishes the Conservation Manual
1955 Prime Mintster.Jawaharial Nehru lays the foundation stone
of the Nattanal Museum, New Delhi
. 1989 Sanchi dectared a Worid Herilage Site J
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. ANSWER IN 106-150 worDs

Pt

0

d)

Were the tdeas of the Upantshadie thinkers
different from Lthose of the [atalisis and
materiallsts? Give reasons for your answer.

Suminirise the central lt.uthlnj;:s of Jatmism.

[Moruss the mole of the begonms of Bhopal 1=
preserving the siupa at Sanchi

Hend this shorl Inseription and answer:

In the year 33 ol the mohardafo Huvishka [a
Kushana maler), 1 the Dresl momnih of e Lot
season an the elghth day, a Bodhisalta was set
up al Madlwsranals by e blhidbdd el Thanayvaill,
the sister's daughter of the bhitkikchun
Buddhamita. who knows D Tiptoka, e female
pupltl of the bitkkhu Bala, who kmnows e
Tipliakn, tegeler with her [nther and mother!

How did Dharsivall dale her inseriplion?

Why do vou think she tnsialled an fmage of the
Hodhisalia?

Who wers Lhe relatives shemnloned?
What Buddhist text didslie know?
IFrom whom did she leam this text?

Why do yvon think women and-men joined the
sangha?

E,
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iy | 3 ' 1 %
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WHRITE A SHORT ESSAY (ABOUT
B00'WORDS) ON THE FOLLOWING:

3. To whal extenl dees knowledge of ‘Buddhist

litersiure help in umwlerslnndmg the sculplore
al Sanchi?

Fy Figs. £32 and 4 32 ave (wo scenes nom Sanchi
Describe what yon see 10 each of them. focusing
on the armchitectare, plants and antmals, and Lhe
activities. Identtly which one shows a rural
scene aml which an urban scene, giving reasons
for your answer,

8. Discuss the development in sculpiore and
architecture associzied with the rise of
Vaolshinevism and Shatvism

4. Ditscuss how and why siupas wesne bl

Fig. 433

.-..-.—.-J g

"
3

OF*

e

u,!l

]

. ’3

a

F
%
>

B

Fesrint Za24-25



Trink=ns, Beviers ano BuiLoines

10

MAP WORK

- Omam outlne workd map, miark the areas o wiich
Buddhism sprend. Tmoce the: land and sea roules
from the subcontinent (o these areis.

1l

12

ProJECT (ANY ONE)

O the reliptons tradittons discussed 1o this
chapler, 15 there any that s praciised In your
neighbhourhood? Whal are the religious lexis
used \oday, and how are they preserved and
transmilted? Are images used i worship? If so,
are (hese similar (o or dlifereni from (hose
deseribed n this chapter? Desortbe the butidings
used for religions activittes: loday, comparnang
them with early sinpas and temples,

Callect at least five ptotures of sculpiure or
painting, belonging to different periods and
regions, on the relistious traditions described in
this chapier, Remove their caplions, ond show
each one to two people. and ask them io describe
what they see. Compare thetr descripiions and
prepare & veport on your Andimgs
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If you would like fo know
4"!-'— Hﬁﬁtﬂrﬁ- 1985
The Wonder that was Ind:a.

Munshirsm Msroharlsl,
Nesw Dalh '

M K Dhavaliksr 2003
Monumssntal Logacy ef Sanchs

PaulDhndas 1992
The Jains

‘Rottiedzs, London.

CermFlood: 2004,
Introduction: to-Hindussor..
Cambndgs:

Richard F Gambrich. 1988,
Theysvads Buddhism: A Socwl
History' From Anciant Benares to
Modarn Colombe Roulledge
sred Kegan Faul London

Benjammn Rowland. 1967
The Artand Aroiutsciurs of
Indis: BuddinmHindw\Jamn-
Ponoum Bogxz,
Harmondsworth.

¥ou could visit: _
hip//dsal uchicsgo edw/
5 5 wr r - ; 4 )
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Credits for Ilustrations

Theme 1
Al 1213 14, 15, 1.6, L8 1,11, .12 1.13. 1.14. 115,
1.16. 1.20, 1.22, 1.23_1.26. 1.28; 1.29. Mg 1.30 of exervises:
Archaeologioal Survey of Indsa and Nattonal Museum.
Neww Dethi
Fig. 1.7. 1.9,1.10. 1.17. 1,18, 1.19. 1.21_1.24:
Prof. Gregory L. Possehil
Fig. 1.27:
Cenfre_for Cultural Resyurces and Tradning, New Dethl

Theme 2
Fig, 2.1 Amertoan tnsttule of Indion Studles, Gurgaon
Fig, 2.2, 2.6: Archaeological Survey of india
Fup.2.3. 2.5, 2.10;

Cenire for Culiiral Resources and Trating, New Detht
Flg. 2.4. 2.7, 2.9.2.12. 2.13: Natlonal Museum. New Delli
Fig. 2.8: Wiktpedia

Theme 3

Fig, 3.1, 3. 10: Archaeologioal Survey of India

Fig, 3.3. 3.4, 3.5, 3.6. 3.7. 3.8, 3.9: Nattonal Museim,
Newe Defthul

Theme 4
Fig:4.1. 45 4.8, 4.9, 4,12, 4.13, 4.14  4.15,4.16; 4.17,
418, 19, 421, 4.22 4,203, 4.24, 4.25, 4.26, 4.27, 4.29,
4.31. fig 4.32 anid 33 In exercise:

Amertcan fnsiitute of fncdtan Studies, Giayaon
Fig, 4.2; Wikipedia
Flig: 4.3. 411,428, 4.30:

Cenitre for Culinml Resources and Tratning, Newe Delhit
Fig. 4.4, 4.6, 4.7, 4 20; National Museum. New Dethi
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